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Abstract

Purpose: Waqf for Education (Waqf al-Tadris) focuses on supporting educational
institutions, such as schools, colleges, universities, and vocational training centres. The
income generated from the waqgf assets is used to fund the operational costs, scholarships,
teacher salaries, infrastructure development, and educational programs of these institutions.
This study aims to identify the concept and historical implementation of educational
institutions based on waqf in Malaysia. The study also attempts to explain the types of waqf-
based educational institutions in Malaysia. At the same time, this study also presents the
reasons for the existence of such forms of waqf-based educational institutions in Malaysia.
Design/methodology/approach: The data and information for this study were gathering
from library resources. Document analysis was use in examining and interpreting written or
textual materials to gain insights and understandings about a particular topic, phenomenon, or
research question.

Findings: This study concludes, Waqgf education in Malaysia refers to the establishment and
management of educational institutions and programs through the utilization of wagf funds.
Wagf education plays a significant role in supporting educational initiatives and ensuring
sustainable funding for educational institutions especially in Islamic-based education.
Various types of waqgf are established to serve different purposes and cater to the diverse
needs of the community in Malaysia.

Practical implications: Efforts should be made to raise awareness and educate the
community about the importance of wagf in education.

Originality/value: Wagf education serves as a catalyst for personal, social, and economic
development, creating a positive impact on individuals, communities, and societies. It
promotes educational inclusivity, fosters moral values, drives socioeconomic empowerment,
and contributes to the overall well-being and progress of society.

Keywords: Waqf Education, Traditional Education Institution, Islamic Education Institution,
Waqf Al-Tadris
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Introduction

In Malaysia, waqf or endowments are categorized into special (Waqgf khas) and general
(Wagf am) endowments, with contemporary terms introduced to attract endower interest
(Mohd. Ali, 2019). Waqf am serves general welfare or public good without specific
beneficiaries or purposes, contributing to the positive image of Islam and its community.
Managed by State Islamic Religious Councils (MAIN), Wagf am benefits local communities.
Conversely, Wagf khas designates benefits for specific purposes, such as cemetery land,
mosques, and madrasahs, with endowers specifying recipients or purposes (Siti Mashitoh
2019, Mohd. Ali 2019). Various wagf types in Malaysia address diverse community needs.
These includes:

1. Waqgf al-Tadris supports educational institutions, funding operational costs,
scholarships, teacher salaries, and infrastructure development (Mohd Zaidi et. al,
2022; Mohd Ali & Muhamad Rahimi, 2020; Wan Kamal Mujani et.al, 2016; Latiff
Azhaet. al, 2013).

2. Wagf al-Sihha aids healthcare facilities and services (Abang Marzuki et.al, 2021,
Shadiya & Mohd. Mahdzir, 2018; Norizah Mohamed@Haji Daud & Asmak Ab
Rahman, 2017).

3. Wagqf al-ljtima'i addresses social issues, supporting poverty alleviation, orphanages,
and rehabilitation centers (Siti Nadiah et. al 2016; Shahriar et. al 2018).

4. Wagf al-Masajid focuses on mosques and Islamic centers, covering operational
expenses and community services (Wan Kamal Mujani et.al, 2016; Nur Khalidah et.
al 2014; Ashlah & Adnin Ibrahim 2018).

5. Wagqf al-Qubur maintains Islamic cemeteries, preserving burial practices (Mohd Zaidi
et. al, 2022).

6. Waqf al-Khayri spans charitable initiatives like disaster relief and community
development projects (Mohd Zaidi et. al, 2022; Marhanum et al, 2020).

Each wagf type serves distinct purposes, contributing to societal improvement. These
initiatives showcase the commitment to addressing diverse community needs through Islamic
endowments in Malaysia.

Research Methodology

The process of data collection for this study primarily relied on library resources and
employed document analysis as the chosen methodology. Document analysis is a research
technique that involves the systematic examination and interpretation of written or textual
materials to gain valuable insights and a comprehensive understanding of a specific topic,
phenomenon, or research question (Strauss & Corbin, 2008; Rapley, 2007).

Library resources were instrumental in providing a rich array of textual materials for analysis.
These resources included books, academic journals, reports, manuscripts, government
publications, historical documents, and various other written sources that were relevant to the
research topic. The use of library resources ensured that the study was grounded in existing
knowledge and the extensive literature available on the subject.

Document analysis involved several key steps. Firstly, a comprehensive review of the

collected textual materials was conducted, encompassing a wide range of documents related
to the research focus. This process allowed for the identification of key themes, trends, and
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patterns within the texts. Researchers also extracted relevant data and information to support
the study's objectives.

Wagqf Education in Malaysia

Wagqf education in Malaysia is a vital approach to establishing and managing educational
institutions and programs by utilizing waqf (Islamic endowment) funds (Md. Nawi & Che
Daud, 2016). This model plays a significant role in supporting educational initiatives and
ensuring sustainable funding for educational institutions across the country (Mustaffa &
Muda, 2014). There are several key aspects to understanding waqf education in Malaysia:

1.

Historical Roots and Forms of Waqf: Waqgf is deeply rooted in Islamic tradition,
where property or assets are dedicated for charitable, religious, or educational
purposes. In Malaysia, this concept traces its origins to traditional educational
institutions like Sekolah Agama Rakyat (SAR), Sekolah Agama Negeri (SAN),
madrasahs, and pondoks (Ariffin et al., 2022). The assets dedicated to traditional
educational waqf include land, houses, mosques, buildings, books, and more.

Wagf Education Institutions: Malaysia has established numerous wagf education
institutions aimed at providing quality education to the community. These institutions
encompass schools, colleges, universities, and vocational training centers. They are
often managed by waqgf boards or foundations responsible for administration,
finances, and development. Prominent institutions following the waqf education
approach include International Islamic University Malaysia (UIAM), National
University of Malaysia (UKM), Universiti Putra Malaysia (UPM), Universiti
Teknologi MARA (UiTM), Universiti Teknologi Malaysia (UTM), and Universiti
Sains Islam Malaysia (USIM).

Objectives and Benefits: Waqf education institutions in Malaysia serve multiple
objectives. They make education accessible to underserved communities, reducing
educational disparities (Mohiddin, 2021). Moreover, these institutions ensure
sustainable funding through wagf assets, covering expenses such as teacher salaries,
infrastructure maintenance, and student support (Md Nawi et al., 2017). Additionally,
they emphasize the integration of Islamic values into the curriculum, promote
community development, and receive government support and regulation to ensure
transparency and accountability (Muhammad Don, 2015).

Collaboration and Partnerships: Wagf education institutions frequently collaborate
with other educational institutions, government agencies, private organizations, and
philanthropic individuals. These partnerships facilitate knowledge-sharing, funding
support, capacity building, and expertise exchange (Mohiddin, 2021). Corporate
entities like Johor Corporation Berhad (JCorp) and its subsidiary, Wagaf An-Nur
Corporation Berhad (WANCorp), have played a role in enhancing educational wagfs.
Impact and Future Outlook: Wagf education institutions have made substantial
contributions to Malaysia's education landscape, particularly in providing
opportunities to marginalized communities. The sustainable funding model offered by
wagf ensures the continuity and growth of these institutions (Mohiddin, 2021). There
is a growing recognition of wagf's potential to address educational challenges and
promote social and economic development in Malaysia.

In summary, wagf education in Malaysia represents an innovative and sustainable approach
to addressing educational needs while upholding Islamic values and principles. These
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institutions not only bridge educational gaps but also contribute significantly to the overall
development of communities. With continued support and collaboration, wagf education is
poised to play a pivotal role in shaping Malaysia's educational landscape and fostering social
progress.

Historical Background of Waqf Education in Malaysia

The historical foundation of wagf education in Malaysia can be traced back to the rich
Islamic tradition that permeated the Malay Archipelago, introducing the concept of waqgf
institutions. The spread of Islam brought with it a focus on education and knowledge, shaping
the educational landscape in Malaysia. Wagqf institutions for education, rooted in the Islamic
civilization's emphasis on knowledge, were a natural extension of this tradition (Latif Azha
et.al, 2013). Early educational institutions in Malaysia, such as Pondok and madrasahs, were
primarily dedicated to religious education, often associated with mosques and supported by
wagf funds (Mohd Ali 2016). These institutions played a crucial role in providing basic
religious education to local communities, sustaining their operations, and meeting the needs
of students and teachers (Fatin Dayana Rashid et al 2022).

Over time, the scope of wagf education expanded to include higher education, with the
establishment of Islamic universities and colleges offering diverse degree programs. Many of
these institutions received support from waqgf funds, ensuring the provision of quality
education (Rais Yasin et al 2023; Mohd Ali 2016; Latif Azha et.al, 2013; Asmak Ab
Rahman, 2009). The influence of wagf extended to higher education institutions like the
International Islamic University Malaysia (UIAM), Universiti Putra Malaysia (UPM), and the
National University of Malaysia (UKM) (Mohd Ali 2016). The Malaysian government
recognized the importance of waqf education in the modern era, implementing regulatory
frameworks, providing financial assistance, and encouraging collaboration between waqf
institutions and the public education system. This governmental support has played a pivotal
role in the growth and modernization of waqgf education in Malaysia, where it continues to be
a significant contributor to the country's education landscape by providing accessible
education, preserving Islamic values, and fostering community development (Rais Yasin et al
2023). The historical journey of waqgf education underscores its deep roots in the Islamic
tradition and its adaptive evolution to meet the evolving educational needs of Malaysian
society.

Malay Traditional Waqf-Based Education Centre

In Malay culture, traditional education centers, known as "Pondok™ or "madrasah Pondok,"
were pivotal in the educational landscape, managed through wagf endowments. These
Pondoks were fundamental in disseminating knowledge and Islamic teachings (Mustaffa &
Muda, 2014). Students, primarily young boys, lived in the Pondok under the guidance of a
teacher, focusing on Quranic studies, memorization, Islamic theology, and Arabic. Waqf
endowments, comprising land or financial assets, sustained these Pondoks, covering
operational costs like teacher salaries and student necessities. Community involvement was
integral, with local individuals or organizations establishing wagf endowments to support
education in their communities. Emphasizing Islamic values, Pondoks instilled virtues and
discipline, fostering a pious environment.

The waqgf system ensured sustainability, enabling Pondoks to endure across generations.

These educational centers played a vital role in community development, offering education
to diverse backgrounds, including orphans and underprivileged students (Syafe'i, 2017). The

138



E n mn Global Business and Management Research: An International Journal
Vol. 16, No. 2s (2024)

Pondok environment empowered students to contribute to social, religious, and intellectual
progress (Jaafar et al., 2017). Reflecting a profound commitment to education, Islamic
values, and community development, these traditional education centers managed by waqf
have been instrumental in preserving Malay Islamic heritage and shaping generations with
robust religious foundations (Sabri et al., 2006; Mustaffa & Muda, 2014).

These traditional education centres managed by waqgf in the Malay culture reflect the deep-
rooted commitment to education, Islamic values, and community development. They have
played a crucial role in preserving the Malay Islamic heritage and nurturing generations of
individuals with strong religious foundations.

Waqf Education Establishment Around the World

Coverage area of Waqf Education Establishment

Waqgf education, rooted in the utilization of Islamic endowment funds, covers a
comprehensive spectrum of initiatives aimed at advancing education within the Islamic
framework (Md Nawi & Ismail, 2018). The multifaceted nature of waqf education includes
the establishment and support of educational institutions such as schools, colleges, and
universities (Md Nawi & Ismail, 2018), providing formal education at various levels along
with vocational training and skill development opportunities (Putra et al., 2018).
Scholarships, grants, and financial aid, a crucial component of waqgf education, are dedicated
to supporting deserving students, covering educational expenses like tuition fees, books, and
materials (Md Nawi & Ismail, 2018; Mohiddin, 2021).

Curriculum development within waqgf education institutions is designed to align with Islamic
values, incorporating subjects like Islamic studies, Arabic language, and ethics. Moreover,
wagf funds contribute to the training and professional development of teachers through
workshops, seminars, and training programs, enhancing teaching methodologies and subject
expertise (Putra et al., 2018). Research activities and the creation of educational resources,
including textbooks and digital aids, are facilitated by waqf funds, fostering an environment
of academic exploration.

The scope of wagf education extends to infrastructure development, encompassing the
construction, renovation, and maintenance of educational facilities. This includes classrooms,
libraries, laboratories, sports facilities, and other essential infrastructure to create conducive
learning environments (Ismail & Wahid, 2021). Beyond formal institutions, waqgf education
embraces community outreach and adult education initiatives, providing educational
opportunities to those with limited access to traditional institutions or requiring specialized
support (Md. Nawi & Che Daud, 2016; Mohiddin, 2021).

Crucially, collaboration and partnerships form an integral aspect of wagf education, involving
cooperation with various entities such as educational institutions, governmental
organizations, private entities, and philanthropic individuals (Ismail et al, 2015). These
partnerships enhance educational programs, facilitate knowledge-sharing, and leverage
resources to maximize the impact of wagf initiatives (Ariffin et al, 2022).

In essence, waqf education serves as a comprehensive approach to advancing education
within an Islamic context. By utilizing waqf funds across these diverse initiatives, educational
institutions and programs are sustained, ensuring access to quality education for individuals
and communities in need. This multifaceted strategy underscores the broader impact of waqf
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education in contributing to the development and accessibility of education while preserving
Islamic values.

Educational Waqf Contribution In The Islamic World

The history of wagf in the Islamic world spans different eras and civilizations. In the early
days of Islam, there were several waqfs that focused on education and research. One of the
early examples is Bait al-Hikmah in Baghdad in the 9th century AD which became the
leading Islamic learning center at that time. These educational endowments reflect the great
contribution that has been made by individuals and the Muslim community in advancing
science and education. They have provided access to quality education to students from
various socioeconomic and ethnic backgrounds. This helps develop quality and
knowledgeable human capital in Muslim societies.

In addition, education waqf has also supported research, innovation, and the development of
knowledge. These endowments have created a space for critical thinking, intellectual
discussion, and the development of knowledge in various fields, including science, medicine,
humanities, and social sciences.

Famous Education Wakaf in the Islamic World

One of the most famous educational foundations is Al-Azhar in Egypt. This waqf was
established in the 10th century by the Fatimid Caliph, Al-Mu'izz li-Din Allah, and it still
functions as an important center of Islamic learning to this day. Al-Azhar has trained
generations of Islamic scholars and students from all over the Islamic world (al-Tabari,
1998).

Educational endowments in Turkey can be seen during the Ottoman Sultanate. The
government also made important contributions to education through waqgf. Madrasahs and
universities were developed throughout the empire, providing access to quality education to
students from all walks of life. This endowment has contributed to the spread of Islamic
knowledge and culture (Seker & Oztiirk, 2012). Pakistan, on the other hand, has a rich history
of educational waqgf. Many madrasahs and higher education institutions were established
through waqgf donations. Institutions such as Dar al-Ulum Karachi are examples of
institutions funded by educational waqf (Haque, 2012).

Malaysia also has an important history of educational waqgf. An example is the Universiti
Islam Malaysia Wagf (UIAM) which has contributed to the development of Islamic education
in this country. IIUM is one of the leading Islamic universities in the Southeast Asian region
(lbrahim, & Jusoh, 2012). In Saudi Arabia, there are many educational institutions and
universities that are financed through wagf. An example is Al-Imam Muhammad bin Saud
Islamic University in Riyadh (Al-Sayed, 2019).

Muslim Country with Most Establish Waqgf Education Initiatives

Several countries have embraced waqgf education initiatives to advance Islamic education and
enhance accessibility to learning. In Turkey, a longstanding tradition of waqf education is
evident through numerous institutions, including universities and vocational training centers,
overseen by the Directorate of Religious Affairs (Mohar et al., 2016). Similarly, Saudi Arabia
boasts a robust waqf education system, regulated by the Ministry of Education and the
Ministry of Islamic Affairs, with notable institutions like the Islamic University of Madinah
operating through waqf funding (Mohar et al., 2016). Malaysia has established a well-
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developed waqgf education system, featuring schools, colleges, and universities, managed by
state Islamic Religious Councils (Rohayati Hussin et al., 2016).

In Egypt, the historical significance of waqf education is exemplified by Al-Azhar
University, supported by waqf endowments for centuries and renowned for its contributions
to Islamic scholarship (Mohar et al.,, 2016).. Jordan has implemented waqgf education
initiatives overseen by the Ministry of Awgaf and Islamic Affairs, benefiting institutions like
the University of Jordan and Jordan University of Science and Technology. Indonesia's vast
wagf education system includes Islamic boarding schools supported by waqgf endowments,
regulated by the Indonesian Waqf Board (Almanaseer & Bashar, 2014). The United Arab
Emirates has made significant investments in wagf education, establishing waqf-funded
educational institutions like Zayed University (Arab et al., 2023).

These examples showcase the diverse global landscape of waqf education, with each country
tailoring initiatives based on local contexts, cultural factors, and government policies. The
overarching goal remains consistent—to promote Islamic education and expand educational
opportunities for individuals within the framework of waqgf endowments.

Wagqf-Based Education Centres Around the World
There are several education centres around the world that are managed with waqf funds. Here
are a few examples:

1. Al-Azhar University (Egypt): Al-Azhar University, located in Cairo, Egypt, is one of
the oldest and most prestigious Islamic educational institutions in the world. It has
been supported by waqf endowments for centuries. The university offers a wide range
of programs in Islamic studies, Arabic language, theology, law, and other fields
(Abdullah, 2020).

2. Al-Qarawiyyin University (Morocco): Al-Qarawiyyin University, located in Fez,
Morocco, is considered one of the oldest continuously operating universities in the
world. It was founded in 859 CE and has been supported by waqf endowments
throughout its history. The university offers programs in Islamic studies, social
sciences, languages, and more (Hoque & Abdullah, 2021).

3. Al-Madina Institute (United States): Al-Madina Institute, based in the United States,
is an educational organization that offers a variety of programs and courses in Islamic
studies, spirituality, and personal development. It operates through waqgf funds and
relies on community support to provide accessible education to individuals interested
in Islamic learning.

4. Al-Hikmah University (Nigeria): Al-Hikmah University, located in Ilorin, Nigeria, is
a private university that operates through wagf funds. It offers undergraduate and
postgraduate programs in various disciplines, including Islamic studies, law,
humanities, management sciences, and natural sciences (Adebayo & Jawondo, 2018).

5. Sultan Omar 'Ali Saifuddien Centre for Islamic Studies (Brunei): The Sultan Omar
‘Ali Saifuddien Centre for Islamic Studies, located in Brunei, is an academic
institution dedicated to Islamic studies. It operates through waqf funds and offers
undergraduate and postgraduate programs, as well as research activities focused on
Islamic scholarship (Hubur, 2019).

6. International Islamic University Malaysia (Malaysia): The International Islamic
University Malaysia (IlUM) is a comprehensive university in Malaysia that integrates
Islamic values into its curriculum. It receives waqf support and offers programs in
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various fields, including Islamic studies, humanities, science, engineering, and social
sciences (Saidon & Azam, 2023).

7. Darul Uloom Deoband (India): Darul Uloom Deoband, located in Uttar Pradesh,
India, is one of the prominent Islamic seminaries in South Asia. It operates through
wagf funds and provides traditional Islamic education in various disciplines, including
Quranic studies, Hadith, Islamic law, and theology (Naseef & Santhosh, 2021).

These are just a few examples of education centres that are managed with wagf funds. Wagf-
based educational institutions can be found in different countries, promoting Islamic
education, research, and knowledge dissemination (Awalluddin, 2023).

Waqf-Based for Early Education Centres

Early education centres managed by waqgf have existed throughout history in various parts of
the Muslim world. These centres played a crucial role in providing foundational education
and nurturing young minds. Here are a few examples:

1. Kuttab: Kuttab was an early education centre in Islamic societies during the early
centuries of Islam. It was usually a small neighbourhood-based institution where
children received basic education, including Quranic recitation, memorization, and
basic literacy skills. Kuttab centres were often supported by wagf endowments,
ensuring their sustainability and accessibility to the community (Mujani et al., 2018).

2. Madrasahs: Madrasahs, which are Islamic educational institutions, have been managed
by wagf funds since their inception. These institutions provided a more comprehensive
education beyond the basic kuttab level. Madrasahs offered a curriculum that included
Islamic studies, Arabic language, Quranic sciences, Hadith, Islamic law, and other
subjects. They were supported by waqf endowments to cover expenses such as teacher
salaries, facilities, and maintenance (Nasution et al., 2023).

3. Wagf-Funded Mosques: Mosques, which serve as centres of worship and community
gathering, have often included educational components supported by wagf funds. Many
mosques established attached rooms or spaces for educational purposes, where children
received religious education under the guidance of qualified teachers. These spaces
were maintained through waqf endowments to ensure the continuity of educational
activities (Khan & Jareen, 2015).

4. Wagf-Funded Libraries: Libraries were an integral part of wagf institutions and served
as centres for knowledge and learning. These libraries, established and supported by
wagf endowments, provided access to a wide range of books, manuscripts, and
scholarly resources. They were open to the public and served as educational hubs for
students, scholars, and the wider community (Khan, 2015).

5. Wagf-Funded Orphanages: Some waqgf endowments were specifically designated to
support orphanages, which served as early education centres for orphaned children.
These institutions provided not only shelter and basic needs but also educational
opportunities. Orphanages often had teachers who provided education and upbringing
to orphaned children, enabling them to acquire knowledge and skills (Mohd et al.,
2018).

These early education centres managed by waqf played a crucial role in the dissemination of
knowledge, preservation of Islamic teachings, and nurturing young minds. They contributed
to the intellectual and social development of communities, ensuring that education was
accessible to children and promoting a strong foundation of Islamic education and values.
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Malay Traditional Waqf-Based Education Centre

In Malay culture, traditional education centres managed by wagf were an integral part of the
educational landscape. These centres, known as "Pondok™ or "madrasah Pondok," served as
important institutions for the dissemination of knowledge and Islamic teachings (Mustaffa &
Muda, 2014). They were typically supported by wagf endowments, which provided the
necessary resources for their operation and maintenance. Here are some key features of
Malay traditional education centres managed by wagf:

1.

Pondok Education: Pondok education refers to the traditional Islamic education
provided in these centres. Students, often young boys, lived in the Pondok under the
supervision of a teacher known as a "ustaz" or "kyai" (Syafe'i, 2017). The curriculum
focused on Quranic studies, memorization of the Quran, Islamic theology, Arabic
language, and other subjects related to Islamic sciences (Jaafar et al., 2017).

Wagf Support: Many Pondoks were established and sustained through waqgf
endowments. These endowments, consisting of land, buildings, or financial assets,
were dedicated to supporting the operational expenses of the Pondok. The income
generated from the waqf properties was utilized to cover the costs of teacher salaries,
student accommodations, meals, and other educational resources (Sabri et al., 2006).
Community Involvement: Malay traditional education centres managed by waqgf were
deeply rooted in the local community. The waqgf endowments were often established
by community members, including wealthy individuals, families, or organizations,
who recognized the importance of education and wanted to contribute to the
advancement of Islamic knowledge in their community (Mustaffa & Muda, 2014).
Integration of Islamic Values: These educational centres emphasized the integration
of Islamic values and moral teachings in the education process. Alongside academic
studies, students were taught virtues such as humility, respect, discipline, and
community service. The Pondok environment fostered a sense of camaraderie and
encouraged students to live a pious and disciplined life (Syafe'i, 2017).

Sustainability and Continuity: The wagf system ensured the sustainability and
continuity of these educational centres. By establishing waqf endowments, the
founders ensured that the Pondok would continue to provide education for future
generations. The income generated from the waqgf properties allowed for the ongoing
support and maintenance of the Pondok, ensuring its longevity.

Contribution to Community Development: Malay traditional education centres
managed by wagf played a significant role in community development. They provided
education to individuals from various backgrounds, including orphans and
underprivileged students who may not have had access to formal schooling. The
knowledge and skills acquired in the Pondok empowered students to become active
members of their communities, contributing to social, religious, and intellectual
progress.

These traditional education centres managed by waqf in the Malay culture reflect the deep-
rooted commitment to education, Islamic values, and community development. They have
played a crucial role in preserving the Malay Islamic heritage and nurturing generations of
individuals with strong religious foundations.
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Benefit, Barriers and Challenge

Benefit from Wagf Education Activities

Wagf are established for the benefit of religion, including the framework of performing
charitable deeds to earn rewards and seek forgiveness for sins. Additionally, they serve the
innate instinct to safeguard wealth and prevent it from being used for wrongful purposes and
wastage by heirs. At the same time, they ensure the interests of family members by providing
sustenance for the future. Waqfs also safeguard the interests of the community by providing
essential public necessities for those who wish to contribute (Mohd. Ali 2019).

Four factors have been identified as the most prominent factors that drive the society to
donate for the interest of Islamic education: looking for Allah’s bleesing, the spread of
Islamic religion, the purpose of nations’ education and encouraging the development of
economy (Latif Azha et.al, 2013). On the other hand, waqf education offers numerous
benefits to individuals, communities, and societies. Waqf education institutions help bridge
the educational gap by providing access to quality education for individuals who may have
limited financial resources. By utilizing waqf funds, these institutions can offer affordable or
free education, scholarships, and financial aid to deserving students, ensuring that education
is accessible to a broader segment of society.

In addition, waqgf education emphasizes the holistic development of individuals by
incorporating both academic and moral education. It integrates Islamic values, ethics, and
teachings into the curriculum, nurturing well-rounded individuals who possess knowledge,
skills, and ethical values to contribute positively to society (Latif Azha et.al, 2013). Besides,
education is a powerful tool for socioeconomic empowerment. Waqgf education enables
individuals to acquire knowledge, skills, and qualifications that enhance their employment
prospects, income potential, and socioeconomic status (Raja Nor Ashikin & Nor Adha 2014;
Mas Nooraini Mohiddin 2021). It equips them with the necessary competencies to secure
better job opportunities and improve their quality of life (Latif Azha et.al, 2013; Asmak Ab
Rahman 2009).

Clearly, wagf education institutions play a crucial role in community development. By
providing education and skills training, they contribute to the overall upliftment of the
community. Educated individuals become agents of change, driving progress, and
development within their communities through knowledge dissemination, innovation, and
community service. After all, waqgf education places a strong emphasis on moral and ethical
values rooted in Islamic teachings. It promotes virtues such as integrity, compassion, justice,
and social responsibility. By instilling these values in students, waqf education cultivates a
sense of ethics, empathy, and civic consciousness, leading to responsible and principled
individuals who contribute positively to society. After all, wagf education provides a
sustainable funding model for educational institutions. By utilizing waqgf funds, these
institutions have a reliable and ongoing source of income to cover operational expenses,
infrastructure development, scholarships, and other educational initiatives. This ensures the
continuity and growth of educational programs and institutions (Mas Nooraini Mohiddin
2021).

Wagqf education serves as a catalyst for personal, social, and economic development, creating
a positive impact on individuals, communities, and societies. It promotes educational
inclusivity, fosters moral values, drives socioeconomic empowerment, and contributes to the
overall well-being and progress of society.
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Main Challenges in the implementation of educational waqf

Although waqgf has been implemented by Muslims since ancient civilization, it is still in the
process of improvement whether from the point of view of management, distribution,
expansion, and others. Among the challenges and obstacles in implementing education waqf
in Malaysia are:

The main challenge faced is the lack of awareness in society about educational wagf. Many
people may not fully understand what educational wagf is and how it can benefit society
(Abdul Aziz, 2018). The community may have recognized and understood what waqgf is, but
education wagf is still poorly understood by a large number of the community. They are also
not disclosed about the potential and great impact of wagf on the development of Muslim
education. Therefore, there should be an effort to increase awareness and understanding of
this concept through information campaigns, seminars, and public education aimed at
forming a positive view of educational wagf.

The second challenge is from a legal point of view, which is related to the legal position in
implementing educational waqf. Existing waqgf regulations may not be sufficient to
effectively promote educational wagf (Ismail & Mustafa, 2019). Among them is the legal
ambiguity such as how educational wagf can be implemented effectively. Likewise, the issue
of management of educational waqgf property can be complicated. Trustees or institutions
need to comply with strict laws especially in the issue of resource distribution to eligible
students and infrastructure maintenance and waqf education development. Therefore, changes
and enforcement of laws should be considered to incentivize individuals and organizations to
endow their property for educational purposes.

The third challenge is related to efficient wagf management. This includes the selection of
wagf recipient students, allocation of resources to educational institutions, and monitoring of
student performance. The effectiveness of waqgf management is important because if it is not
managed well, the resources given may not be used optimally (Othman, & Hashim, 2017).

The fourth challenge is related to the development of quality education infrastructure to
support education waqf. Malaysia needs good educational institutions to maintain a quality
level of education. This includes the construction and maintenance of schools, colleges, and
universities which require high costs. This challenge involves continuous and sustainable
funding to ensure that educational institutions that receive waqgf can function properly (Abdul
Rahman, & Sulaiman, 2020).

The fifth challenge is related to the active participation of the community in educational
wagf. The success of education waqgf depends on the participation and support of the
community. This involves encouraging the community to contribute to education wagf as
well as getting support and concern from local stakeholders (Abdullah, & Ibrahim, 2016).

Education endowment is an important initiative in improving the quality of education in
Malaysia. Although there are challenges that need to be faced, with high awareness,
appropriate legal changes, efficient management, good educational infrastructure, and active
community participation, education wagf can be an important catalyst in the development of
the country's education. Continued efforts in addressing these challenges are important to
ensure the success of educational waqgf in Malaysia.
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To overcome these challenges as well, the government needs to review and renew the waqf
law and develop clearer and more specific guidelines in implementing educational waqf. This
will help ensure that educational wagf can be implemented effectively, fairly, and comply
with the principles of Islamic law and the needs of the community in a better way. In
addition, education and understanding of wagf law needs to be increased in the community to
clarify the role of law in the educational waqgf process.

Conclusion

The historical background of waqgf education in Malaysia can be traced back to the Islamic
tradition and the establishment of waqf institutions throughout the centuries. Wagf education
continues to play a significant role in Malaysia's education landscape. It provides access to
education, preserves Islamic values, and contributes to community development. The
historical background of waqf education showcases its deep roots in the Islamic tradition and
its evolution to meet the changing educational needs of Malaysian society.

Waqgf education activities offer significant benefits, including promoting religion,
safeguarding wealth, and providing sustenance for families and communities. They contribute
to society by encouraging donations for Islamic education, fostering holistic development,
and empowering individuals economically. Waqgf education institutions play a vital role in
community development by producing educated individuals who drive progress and uphold
moral values.

However, several challenges hinder the effective implementation of educational waqf in
Malaysia. First, there is a lack of awareness and understanding about educational waqf
among the public. Second, existing waqf regulations may not adequately support educational
wagf. Third, efficient management of waqf resources is essential. Fourth, developing quality
education infrastructure requires sustainable funding. Lastly, community participation is
crucial for the success of educational wagf.

To address these challenges, the government should review and update wagf laws and
provide clearer guidelines. Additionally, efforts should be made to raise awareness and
educate the community about the importance of waqf in education. These steps can help
ensure the success of educational wagf in Malaysia and improve the quality of education in
the country. This study was conducted in a document analysis, therefore nor reporting or
combining data from the interviews to minimize bias and establish credibility was included in
this study. Thus, a future study with incorporated of interview data in studying wagf in
Malaysia to understand further on the actual implementation of waqf operation in the country
could be conducted.

Acknowledgment

This study was produced in collaboration with UiTM Melaka and sources from the
Fundamental Research Grant Scheme (600-RMC/FRGS 5/3 (159/2022) channeled by the
Ministry of Higher Education Malaysia. Thank you to the corresponding author, Mohd
Faizal P. Rameli (faizal0O6l@uitm.edu.my), Senior Lecturer, Academy of Contemporary
Islamic Studies (ACIS), UiTM Melaka.

146



E n mn Global Business and Management Research: An International Journal
Vol. 16, No. 2s (2024)

References

Abdul Aziz, A. R. (2018). Wakaf pendidikan di Malaysia: Satu tinjauan awal. Jurnal Wakaf
dan Ekonomi Islam, 2(1), 29-42.

Abdul Rahman, A. H., & Sulaiman, N. (2020). Wakaf pendidikan dan pembangunan
infrastruktur pendidikan di Malaysia. Jurnal Pendidikan Malaysia, 45(2), 63-73.

Abdullah, A. (2020). Waqgf and State Interference: A Phenomenology Study in Al-Azhar
University, Egypt. Journal of Finance and Islamic Banking, 3(1), 38-56.
https://doi.org/10.22515/jfib.v3i1.2625

Abdullah, A., & Ilbrahim, F. (2016). Peranan komuniti dalam perkembangan wakaf
pendidikan di Malaysia: Satu analisis. Jurnal Pengajian Islam, 24(1), 69-84.

Abg Marzuki, A., Mohammad Amin, S., Haroming, N., Sultan Mohideen, R., & llyas, I.
(2021). The Awareness towards the Importance of Health Waqgf in Malaysia. E-Journal
Of Media And Society (E-JOMS), 4(2), 75-86. Retrieved
from https://myjms.mohe.gov.my/index.php/ejoms/article/view/15609

Adebayo, R. I., & Jawondo, A. I. (2018). Innovative Funding of Nigerian Private Islamic
Universities: The Option of Islamic Financial Products (IFP). 1IUM Journal of Religion
and Civilisational Studies, 1(1 SE-Articles), 61-80.
https://journals.iium.edu.my/irkh/index.php/ijrcs/article/view/22

Alam, M.M., Shahriar, S.M., Said, J., & Elahi, M.M. (2018). Wagf as a Tool for Rendering
Social Welfare Services in the Social Entrepreneurship Context. Global Journal Al-
Thagafah, Special Issue, 87-98

Almanaseer, M., & Bashar, M. (2014). Waqgf And Its Role In The Social And Economic
Development Of The Hashemite Kingdom of Jordan. Journal of Economics and
Sustainable Development, 5(15), 18-26.

Al-Sayed, A. A. (2019). Wagf in Saudi Arabia: History, Evolution and Contemporary
Practices. International Journal of Islamic and Middle Eastern Finance and
Management, 12(1), 126-141.

Al-Tabari, A. (1998). Al-Azhar: A Millennium of Muslim Learning. Washington, D.C: The
Middle East Institute.

Arab, S. H. Y., Zakariyah, H., & Abdullatif, A. A. M. (2023). Contemporary Developments
in Waqgf Beneficiaries—A Case Study of the Awqaf of the United Arab Emirates BT -
Innovation of Businesses, and Digitalization during Covid-19 Pandemic (B. Alareeni &
A. Hamdan (eds.); pp. 97-119). Springer International Publishing.

Ariffin, M.F.N., Yahaya, M.Z., Mohamad, A.B. & Jusoh Yusoff, A.F. (2022). Sinergi Wakaf,
Pendidikan dan Teknologi di Malaysia. Journal of Contemporary Islamic Law, 43-53.

Ashlah Ibrahim & ’Adnin Ibrahim (2018). Pelaksanaan Istibdal Dan Pembangunan Tanah
Wakaf Di Perak. Asian People Journal (APJ), 1(2), 287-297. Retrieved from
https://journal.unisza.edu.my/apj/index.php/apj/article/view/77

Asmak Ab Rahman (2009). Peranan Wakaf Dalam Pembangunan Ekonomi Umat Islam Dan
Aplikasinya Di Malaysia. Jurnal Syariah, jld. 17 Bil. 1 (2009) him. 113-152.

Awalluddin, M. A. (2023). Exploring the Role of Wagf Instrument in Supporting Educational
Development: A Qualitative Content Analysis. FITRAH: Jurnal Kajian lImu-limu
Keislaman; Vol 9, No 1 (2023)DO - 10.24952/Fitrah.v9i1.7381 . http://jurnal.iain-
padangsidimpuan.ac.id/index.php/F/article/view/7381

Baqutayan, Shadiya Mohamed Saleh and Mohd. Mahdzir, Akbariah (2018). The Importance
of Wagf In Supporting Healthcare Services. Journal of Science, Technology and
Innovation Policy, 4 (1). pp. 13-19. ISSN 2550-2018

Haque, Z. (2012). Awgaf in Pakistan: Historical Development, Current Challenges, and
Future Prospects. IITUM Journal of Economics and Management, 20(2), 207-226.

147


https://myjms.mohe.gov.my/index.php/ejoms/article/view/15609
https://journal.unisza.edu.my/apj/index.php/apj/article/view/77

E n mn Global Business and Management Research: An International Journal
Vol. 16, No. 2s (2024)

Hoque, M. N., & Abdullah, M. F. (2021). The World’s Oldest University And Its Financing
Experience: A Study On Al-Qarawiyyin University. Journal of Nusantara Studies, 6(1),
24-41.

Hubur, A. A. (2019). Productive Wagf Management; A Case Study Of Brunei Darussalam.
International  Journal of Islamic  Business, 4(1 SE-Articles), 65-87.
https://doi.org/10.32890/ijib2019.4.1.5

Ibrahim, F., & Jusoh, A. (2012). Waqf-Based Institutions in Malaysia: Legal and Regulatory
Frameworks. IITUM Law Journal, 20(2), 163-190.

Ismail, A. G., & Mustafa, M. (2019). Penyumbang harta wakaf pendidikan: Perspektif
undang-undang Islam di Malaysia. Jurnal Syariah, 27(3), 447-464.

Ismail, M., Muhammad Som, H., Mohd. Deni, M.l. & Sulaiman, M. (2015). Model Operasi
Wakaf Pendidikan Di Malaysia. Proceedings of International Conference on Cash
Wagqf (ICCW 2015) (pp. 215-228). Sepang: Google Scholar.

Ismail, N.A. & Wahid, H. (2021). Penerimaan Masyarakat Islam terhadap Wakaf Tunai
Pendidikan: Kajian dalam Kalangan Kakitangan Majlis Amanah Rakyat (MARA).
Journal of Management & Muamalah, Vol. 11, No. 2, 1-14.

Jaafar, N., Abd Ghani, Z., Tibek, S.R., Mohd Nor, A.M., Gunardi, S., Ismail6, N.A., Darmi,
R., Mat Saad, N.S., Idrus, M,M., Abdullah, H., Ishak, M., Ismail, H. & Sulaiman, A.
(2017). Cabaran Institusi Pendidikan Pondok Serta Impak terhadap Pembentukan Diri
Pelajar. Journal of Islamic, Social, Economics and Development, 223-235.

Khan, M. T. (2015). Development of Human Capital Through Institution of Islamic Wagf.
International Journal of Information, Business and Management, 7(3), 41.
http://ijibm.elitehall.com/IJIBM_Vol7No3_Aug2015.pdf#page=41

Khan, N. A., & Jareen, S. (2015). The Waqgf and Human Security in Muslim Majority
Countries: Traditions, Modern Practices, and Challenges BT - Human Security and
Philanthropy: Islamic Perspectives and Muslim Majority Country Practices (S. Hasan
(ed.); pp. 183-204). Springer New York. https://doi.org/10.1007/978-1-4939-2525-4 7

Latiff Azha, Sayin Baharuddin, S. Salahuddin Sayurno, M. Rani Afandi & Hamid Afifah H.
(2013). The practice and Management of Waqf Educationin Malaysia. Procedia -
Social and Behavioral Sciences, 90 (2013), 22 — 30.

Marhanum Che Mohd Salleh, Siti Salwani Razali, Nan Nuhidayu Megat Laksana, Nor
Azizan Che Embi & Nurdianawati Irwani Abdullah (2020). Developing a Sustainable
Model of Waqf-Based Takaful for Flood Victims in Malaysia. Journal of Islamic
Accounting and Business Research, vol. 11, no. 10, 1941-1952.

Md Nawi, N.H. & Ismail, M. (2018). Falsafah Wakaf Pendidikan Tinggi ; Satu Semakan
Semula. Journal of Techno Social Vol. 10 No. 2, 42-49.

Md Nawi, N.H. & Ismail, M. (2020). Sinergi Wakaf Pendidikan Tinggi & Keusahawanan
Sosial Islam. Kelantan: Universiti Malaysia Kelantan.

Md Nawi, N.H., Ismail, M. & Ahmad, M.K. (2017). Falsafah Wakaf Pendidikan Tinggi;
Analisis  Epistemologi dan Aksiologi. Retrieved from Google Scholar:
https://publisher.uthm.edu.my/periodicals/index.php/hsp/article/view/1127/384

Md. Nawi, N.H. & Che Daud, B. (2016). Sinergisme Konsep Wakaf Pendidikan dan Gagasan
Keusahawanan Sosial Islam: Wasilah Pembangunan Komuniti Intelektual Mandiri.
Retrieved from Researchgate: https://www.researchgate.net/profile/Burhan-Daud-
2/publication/299597072_Sinergisme_Konsep_Wakaf Pendidikan_dan_Gagasan_Keus
ahawanan_Sosial_Islam_Wasilah_Pembangunan_Komuniti_Intelektual _Mandiri/links/
5701de4908aee995dde8de73/Sinergisme-Konsep-Wakaf-Pendi

148



E n mn Global Business and Management Research: An International Journal
Vol. 16, No. 2s (2024)

Mohamed @ Haji Daud, N., & Ab Rahman, A. (2017). Wakaf Penjagaan Kesihatan: Kajian
Kes Di Hospital Wagaf An-Nur: Healthcare Waqf: Case Study in Hospital Wagaf An-
Nur. Jurnal Syariah, 23(3), 401-434. https://doi.org/10.22452/js.vol23n03.3

Mohamed Haneef, M. A., Mustaffa Kamil, N. K., & Ayuniyyah, Q. (2017). Development Of
Wagfin Indonesia: The Swot Analysis Of Indonesia Wagfboard (BWI). Al-Infaq:
Jurnal Ekonomi Islam, 8(2), 136-150.
https://doi.org/https://doi.org/10.32507/ajei.v8i2.16

Mohar, W. D. H. W., Rashid, A. A., & Aslam, M. M. M. (2016). Synergizing the
Sustainability of Academic Programmes and Financial Stability of Islamic Higher
Education Institutions. September 2016, 0-10.

Mohd Zaidi Daud, Hanira Hanafi & Mohd Fauzi Abu @ Hussin (2022). Literature on Current
Development of Waqgf Practices in Malaysia. Journal of Shariah Law Research (2022)
vol. 7 (2) 223-240.

Mohd, A., Hj. Ibrahim, B., & Baharudin, M. H. (2018). Charitable endowment (wagqf) for the
benefit of parentless children in Malaysia: a preliminary study. HUMLJ, 26, 433.

Mohd. Ali Muhamad Don & Muhamad Rahimi Osman (2020). The Management of Waqf
Universities in Selangor, Malaysia. Journal of Contemporary Islamic Studies, 6(1), 45-
60.

Mohd. Ali Muhamad Don (2016). Peranan Wakaf Untuk Pembangunan Pendidikan Tinggi;
Sejarah Silam Dan Pelaksanaan Di Malaysia. e-Proceeding of the 3rd International
Conference on Arabic Studies and Islamic Civilization ICASIC2016 (e-ISBN 978-967-
0792-08-8). 14-15 March 2016, Kuala Lumpur, Malaysia, 188-194.

Mohd. Ali Muhamad Don (2019). Teori Wakaf, Kepelbagaian dan Contoh Amalan di
Malaysia. Malim: Jurnal Pengajian Umum Asia Tenggara, 20(2019): 24-39.

Mohiddin, M. N. (2021). Kredibiliti Wakaf Dalam Menangani Isu Pembiayaan Pengajian
Tinggi: Wakaf Pendidikan Malaysia Sebagai Model. Journal of Islamic, Social,
Economics and Development (JISED), 6(41), 76 — 96.

Mohiddin, M.N. (2021). Kredibiliti Wakaf dalam Menangani Isu Pembiayaan Pengajian
Tinggi: Wakaf Pendidikan Malaysia sebagai Model. Journal of Islamic, Social,
Economics and Development (JISED), 76-96.

Muhammad Don, M.A. (2015). Wakaf Sebagai Alternatif Pembiayaan. International
Conference on Malay Heritage and Civilisation 2015 (ICOMHAC 2015) (pp. 661-671).
Langkawi: UniversitiTeknologi MARA (UiTM) Kedah & Institut Pengurusan Integriti
Negeri Kedah Darul Aman (INSPIN).

Mujani, W. K., Taib, M. M., Rifin, M. K. I., & Khalid, K. A. T. (2018). The history of the
development of higher education wagf in Malaysia. International Journal of Civil
Engineering and Technology (1JCIET), 9(3), 549-557.

Mustaffa, N. & Muda, M.Z. (2014). Educational Waqf Management In Malaysia’s Higher
Education Institutions: Review Of Literature. International Journal of Management
Studies (1JMS), Vol. 21, No. 2, 63-81.

Mustaffa, N. & Muda, M.Z. (2014). Pengurusan Wakaf Pendidikan di Institusi Pengajian
Tinggi Malaysia: Satu Sorotan Literatur. International Journal of Islamic and
Civilizational Studies. Vol. 1 No.1, 45-57.

Naseef, M. K., & Santhosh, R. (2021). Waqf and Authority Dynamics: Reconfigurations of a
Pious Institution in Colonial Malabar, South India. Society and Culture in South Asia,
8(1), 51-71. https://doi.org/10.1177/23938617211046163

Nasution, M., Nasution, W. N., & Mardianto, M. (2023). Implementation of Money Wakaf In
Man 1 Medan City (R\&D Study Of Islamic Religious Education Learning Module).
Edukasi Islami: Jurnal Pendidikan Islam, 12(01).

149


https://doi.org/10.22452/js.vol23no3.3

E n mn Global Business and Management Research: An International Journal
Vol. 16, No. 2s (2024)

Nur Khalidah Dahlan, Noor Inayah Yaa’kub, Mohamad Abdul Hamid & Mohd Rizal Palil
(2014). Wagf (Endowment) Practice in Malaysian Society. International Journal of
Islamic Thought, Vol. 5 (June) 2014, 56-61.

Othman, A. S., & Hashim, A. M. (2017). Pengurusan wakaf pendidikan: Isu-isu dan cabaran.
Journal of Islamic, Social, Economics and Development, 2(6), 29-44.

Putra, P., A Maharani, S. & Vi Sara, D. (2018). Optimalisasi Wakaf dalam Sektor Pendidikan
(Sebuah Tinjauan Pengelolan Wakaf Pendidikan di Indonesia dan Malaysia).
Maslahah,Vol.9, No. 1, 103-112.

Raja Nor Ashikin bt. Raja Ramli, Nor ‘Adha bt. Abd Hamid (2014). Kelestarian Wakaf
dalam membangunkan Institusi Pendidikan: Kajian Awal. International Conference
on Potgraduate Research 2014.

Rapley, Tim (2007). Doing Conversation, Discourse and Document Analysis. London.

Rashid, F. D., Yaakob, R., Md Lateh, H., & Nik Ruslan, N. I. (2022). Penelitian Terhadap
Wakaf Kediaman dan Pendidikan di Malaysia Menerusi Komperatif Negara Terpilih
[Research on Residential and Education Endowment in Malaysia through Comparative
Selected Countries]. Jurnal Islam Dan Masyarakat Kontemporari, 23(3), 40-57.
https://doi.org/10.37231/jimk.2022.23.3.696

Rohayati Hussin, Rusnadewi Abdul Rashid, & Noor Inayah. (2016). Exploratory study on
wagf implementation in Malaysian public and private Universities: With special
reference to Turkish universities. International Journal of Business, Economics, and
Law, 9(4), 399-409.

Sabri, H., Muda, M. & Othman, N.A. (2006). Penjanaan Ekonomi Umat Islam Melalui
Kaedah Istibdal dalam Pembangunan Harta Wakaf. The Journal of Muamalat and
Islamic Finance Research (JMIFR), Vol.3, No.1, 2013-222.

Saidon, R., & Azam, A. (2023). A Case Study of Wagf Fund in Tertiary Education. Business
and Management Horizons, 11, 25. https://doi.org/10.5296/bmh.v11i2.21033Scker, M.,
& Oztiirk, M. (2012). A New Approach to the Role of Awgaf in Islamic History: The
Case of the Ottoman Empire. Journal of Religion and Business Ethics, 3(2), 1-19.

Siti Mashitoh Mahamood (2019). Pembentukan Dana Wakaf Menurut Perspektif Syariah Dan
Undang-Undang Serta Aplikasinya Di Malaysia. Jurnal Syariah, 15(2), 61-83.
Retrieved from https://ejournal.um.edu.my/index.php/JS/article/view/22790

Siti Nadiah Mohd Ali, Abdul Halim Mohd Noor, Noraini Johari, Nurul Sahida Fauzi, Nor
Nazihah Chuweni and Nor Rashidah Paujah Ismail (2016). Hungry for housing: waqf
real estate development - a social welfare alternative. MATEC Web Conf., 66 (2016)
00068. https://doi.org/10.1051/matecconf/20166600068

Strauss, Anselm C., Corbin, Juliet (2008). Basics of Qualitative Research: Grounded Theory
Procedures and Techniques. Thousand Oaks.

Syafe'i, 1. (2017). Pondok Pesantren: Lembaga Pendidikan Pembentukan Karakter. Al-
Tadzkiyyah: Jurnal Pendidikan Islam, Volume 8, No 1, 61-82.

Wan Kamal Mujani, Mohd Syakir Mohd Taib & Mohamad Khairul 1zgan Rifin (2016). Waqf
Higher Education in Malaysia. International Conference on Education, E-learning and
Management Technology (EEMT 2016). Atlantis Press. 519-522.

Yasin, R., Ab Ghani, S., Saufe, N. A. S., & Yasin, R. (2023). Relevansi Pelaksanaan Wakaf
Pendidikan dan Keberkesanan Pembelajaran di Institusi Pengajian Tinggi Awam
(IPTA). AZKA International Journal of Zakat & Social Finance, 4(1), 176-187.
https://doi.org/10.51377/azjaf.vol4no1.151

150


https://ejournal.um.edu.my/index.php/JS/article/view/22790
https://doi.org/10.1051/matecconf/20166600068
https://doi.org/10.51377/azjaf.vol4no1.151

